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tried to prove by natural reason that the soul is not corporeal; bu,t
I admit that it can only be known through faith whether it is to
ascend above.

6. As to the freedom of the will, a very different account must
be given of it as it exists in God and as it exists in us. For it is
.self-contradictory that the will of God should not have been from
eternity indifferent to all that has come to pass or that ever will
occur, because we can form no conception of anything good or true,
of anything to be believed or to be performed or to be omitted, the
idea of which existed in the divine understanding before God's will
determined Him so to act as to bring it to pass. Nor do I here
speak of priority of time; I mean that it was not even prior in
order, or in nature, or in reasoned relation1, as they say [in the
schools], so that that idea of good impelled God to choose one
thing rather than another. Thus, to illustrate, God did not will to
create the world in time because he saw that it would be better
thus than if he created it from all eternity; nor did he will the
three angles of a triangle to be equal to two right angles because he
knew that they could not be otherwise. On the contrary, because
he worked to create the world in time it is for that reason better
than if he had created it from all eternity; and it is because he
willed the three angles of a triangle to be necessarily equal to two
right angles that this is true and cannot be otherwise; and so in
other cases. And though it may be said that it is the merit of the
saints which is the cause of their obtaining eternal life, this causes
no difficulty ; for their merits are not causes of their obtaining this
in the sense that they determine God to will anything; they are
merely the cause of an effect of which God wished them from all
eternity to be the cause. Thus that supreme indifference in God is
the supreme proof of his omnipotence. But as to man, since he
finds the nature of all goodness and truth already determined by
God, and his will cannot bear upon anything else, it is evident that
he embraces the true and the good the more willingly and hence
the more freely in proportion as he sees the true and the good the
more clearly, and that he is never indifferent save when he does not
know what is the more true or the better, or at least when he does
not see clearly enough to prevent him from doubting about it.
Thus the indifference which attaches to human liberty is very
different from that which belongs to the divine. Neither does it
here matter that the essences of things are said to be indivisible:
1 ratione ratiocinata.